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TRcT

Each year on August 23rd, the world pauses to remember the slave
trade—not merely as a tragic past, but as a living call to honor the
resilience of African ancestors and to recommit to justice, freedom,
and human dignity. Yet, the remembrance of slavery extends beyond
the preservation of historical memory; it is an act of resistance against
erasure and a catalyst for the renaissance of African identity, dignity,
and agency. This paper situates the NBM of Africa (NBM) within this
commemorative framework, positioning it as a cultural vanguard that
sustains and advances the legacy of Pan-African resistance. Through
its emphasis on historical consciousness, advocacy against
contemporary forms of oppression, and commitment to cultural
rebirth, NBM embodies a transformative Pan-African vision. The
analysis demonstrates that NBM’s philosophy and practice reaffirm
collective memory, challenge modern structures of domination, and
inspire a renaissance of values, unity, and intellectual vitality across
Africa and the diaspora. In doing so, NBM emerges not only as a
custodian of the past but also as a guiding force for Africa’s cultural
and political future. Keywords: Pan-Africanism, Collective Memory,
Resistance, Cultural Renaissance, NBM of AfricQ  rroperty of Nem of africa - Al rights reserved.
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1. INTRODUCTION

The transatlantic slave trade remains one of the most devastating
episodes in human history, resulting in the forced displacement and
dehumanization of millions of Africans. Each year on August 23rd, the
international community, under the auspices of UNESCO and the
United Nations, commemorates the International Day for the
Remembrance of the Slave Trade and Its Abolition. This
commemoration is not only a solemn act of honoring the resilience
of enslaved Africans but also a reaffirmation of the global
commitment to justice, freedom, and human dignity (UNESCO, 2023).
Memory of these past functions as a vital tool in resisting historical
erasure, and it creates a platform upon which contemporary
liberation struggles can be articulated.

Pan-African movements have historically played a decisive role in
bridging this memory with liberation, ensuring that the horrors of
slavery are not merely consigned to history but actively inform
present and future struggles against oppression. Thinkers such as
Frantz Fanon (1963) and Walter Rodney (1972) emphasized that
liberation requires an active reclamation of memory and a
reconstitution of dignity in the face of structural domination. Similarly,
Achille Mbembe (2001) argues that postcolonial societies must
continuously grapple with “entangled temporalities” where the
memory of slavery, colonialism, and neo-colonial structures
converge to shape contemporary African realities. Within this
intellectual and political landscape, the NBM of Africa emerges as a
Pan-African force that embodies memory, resists oppression, and
advances a cultural renaissance.
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This paper seeks to answer a central research problem: How does
the NBM of Africa embody the tripartite framework of memory,
resistance, and renaissance in a post-slavery and post-colonial
context? Specifically, it is guided by three research questions:

e How does NBM preserve and transmit historical memory within
African and diaspora communities?

e In what ways does NBM embody resistance against
contemporary forms of oppression, including systemic racism,
cultural imperialism, and neo-colonial structures?

e How does NBM act as a cultural vanguard for African
renaissance in the twenty-first century?

The significance of this inquiry lies in positioning NBM within global
discourses on memory studies, resistance, and postcolonial
cultural politics. By examining NBM as both a custodian of African
historical consciousness and a driver of cultural rebirth, the study
contributes to understanding how remembrance can function as
resistance, and how cultural movements serve as engines of
renaissance. As Assmann (2011) notes, cultural memory is not
static; it is continuously reconstructed to serve the needs of the
present and future. In this sense, NBM offers a living framework for
Pan-African consciousness that connects the ancestral past with
contemporary calls for justice and unity.

To ground this analysis, it is essential to first examine existing
scholarship on collective memory, resistance traditions, and
African renaissance. By engaging with key thinkers in these fields,
this study situates the NBM of Africa within broader intellectual
debates, thereby illuminating its unique contribution as a cultural
vanguard in the post-slavery world.
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2. LITERATURE REVIEW

2.1 MEMORY STUDIES: COLLECTIVE
MEMORY, CULTURAL REMEMBRANCE,
AND THE POLITICS OF HISTORY

The study of collective memory has long been central to
understanding how societies construct their identities and confront
past injustices. Maurice Halbwachs (1992) introduced the concept of
collective memory, emphasizing that memory is socially framed and
transmitted within groups. He argued that remembrance is never an
individual act but one anchored in the collective consciousness of a
people. Building on this, Jan Assmann (2011) elaborated the notion of
cultural memory, showing how societies preserve and reconstruct
their past through rituals, texts, and commemorative practices that
ensure continuity across generations.

In the African context, the politics of memory is especially significant
because of the erasures and distortions imposed by colonialism and
slavery. Achille Mbembe (2001) reminds us that African societies
must constantly negotiate the “entangled temporalities” of slavery,
colonization, and modernity, where memory becomes a contested
space for reclaiming dignity and autonomy. Thus, memory is not
static but dynamic, serving as a resource for both resistance and
renaissance. This conceptual lens provides the foundation for
examining how movements such as the NBM of Africa preserve
historical consciousness in the face of global amnesia.
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2.2 RESISTANCE TRADITIONS: FROM
SLAVERY REBELLIONS TO MODERN
ANTI-COLONIAL STRUGGLES

The history of African resistance begins within the slave plantations
and extends into the anti-colonial and post-colonial struggles of the
twentieth century. Slave uprisings in places such as Haiti and Jamaica
demonstrated that resistance was a constitutive part of the African
experience in the diaspora. Frantz Fanon (1963) argued that colonial
domination inevitably produces violent resistance, which becomes a
purifying force for the colonized. For Fanon, liberation was not merely
political independence but also the psychological decolonization of
the oppressed.

Similarly, Walter Rodney (1972) underscored that resistance takes
multiple forms, including intellectual struggle, cultural revival, and
grassroots mobilization. In his analysis of Africa’s underdevelopment,
Rodney highlighted that the fight against slavery and colonialism was
inseparable from the fight for economic self-determination. These
insights reveal that resistance traditions, both historical and
contemporary, are embedded in broader Pan-African struggles for
liberation. They provide a framework for analyzing how NBM positions




2.3 AFRICAN RENAISSANCE: CULTURAL
REBIRTH AND INTELLECTUAL REVIVAL

The concept of an African renaissance underscores the idea that the
continent’s liberation must be grounded not only in political and
economic reforms but also in cultural and intellectual renewal.
Cheikh Anta Diop (1996) argued that Africa’s rebirth required
reclaiming its historical achievements and indigenous knowledge
systems, which had been systematically undermined by slavery and
colonialism. Diop’s call for historical reclamation remains pivotal in
reasserting African dignity and pride.

Decades later, Thabo Mbeki (1998) revitalized the concept of an
African Renaissance, emphasizing the necessity of moral leadership,
education, cultural pride, and Pan-African solidarity in building a new
Africa. Mbeki's framing positioned the renaissance not as nostalgia
but as a forward-looking project aimed at reclaiming Africa’s place
in global civilization. This discourse resonates with NBM’s ideological
posture, which emphasizes cultural vanguardism and intellectual
leadership in Africa’s contemporary renaissance.
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2.4 PAN-AFRICAN MOVEMENTS:
COMPARATIVE INSIGHTS

Across the twentieth century, a range of Pan-African movements
emerged as vehicles of cultural resistance and identity formation.
The Négritude movement, pioneered by figures such as Aimé
Césaire and Léopold Sédar Senghor, sought to reclaim African
identity through literature, poetry, and philosophy. Similarly, the
Rastafarian movement in the Caribbean fused religion, music, and
political consciousness to articulate a diasporic African identity
rooted in resistance to oppression.

In the global North, the Civil Rights Movement in the United States,
led by Martin Luther King Jr. and Malcolm X, advanced the cause of
Black dignity and justice, while in the contemporary period,
movements such as Black Lives Matter embody a transnational
struggle against systemic racism. Each of these movements, though
contextually unique, reflects a shared commitment to memory,
resistance, and renaissance. By comparison, the Neo-Black
Movement of Africa positions itself within this Pan-African genealogy,
though its distinct contribution remains underexplored in scholarly
discourse.
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2.5 IDENTIFIED GAP

Despite the rich body of scholarship on collective memory,
resistance traditions, African renaissance, and Pan-African
movements, few studies have examined the NBM of Africa as a
cultural vanguard that integrates all three dimensions; memory,
resistance, and renaissance, within a single framework. Existing
literature often focuses on broader Pan-African movements, but little
attention has been given to how NBM's ideology and praxis uniquely
embody these traditions in the post-slavery and post-colonial world.
This article seeks to fill that gap by situating NBM within global
academic debates and demonstrating its role as both custodian of
historical memory and architect of Africa’s cultural renaissance.
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This study employs a multidisciplinary theoretical framework that
integrates postcolonial theory, cultural vanguardism, and Pan-
African humanism. These perspectives provide critical lenses for
analyzing how the NBM of Africa embodies memory, resistance,
and renaissance in a post-slavery and post-colonial world.

3.1POSTCOLONIAL THEORY: UNDERSTANDING
RESISTANCE BEYOND COLONIALITY

Postcolonial theory offers a framework for examining the
persistence of colonial power structures even after formal
independence. Frantz Fanon (1963) argued that colonial
domination leaves deep psychological scars that require
resistance not only in political terms but also in cultural and
intellectual forms. His notion of decolonization as a “program of
complete disorder” underscores the idea that liberation must
dismantle both material exploitation and internalized inferiority.

Similarly, Ngtgi wa Thiong'o (1986) emphasized the centrality of
language and culture in the decolonization process. In
Decolonising the Mind, NgUlgi argued that the struggle against
colonialism is inseparable from reclaimingindigenous cultural
forms that were suppressed by imperial power. Together, Fanon
and Ngugi highlight the need for resistance that transcends
formal independence and engages in cultural, intellectual, and
psychological liberation. This theoretical orientation informs how
NBM positions itself as a movement that resists not only external
domination but also the subtle continuities of coloniality in African
societies today.
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3.2 CULTURAL VANGUARDISM:
CUSTODIANSHIP AND LEADERSHIP OF
IDENTITY

The concept of cultural vanguardism describes how social and
political movements act as custodians and drivers of cultural
identity, ensuring the preservation of historical memory while
inspiring collective renewal. Vanguard movements often position
themselves as intellectual and cultural leaders, articulating the
aspirations of a people and shaping the narratives that guide their
social transformation.

For NBM, cultural vanguardism manifests in its commitment to
preserving African dignity, symbols, and values, while also projecting
a Pan-African vision of justice and unity. By aligning itself with global
commemorations of slavery and positioning its ideology within the
broader Pan-African discourse, NBM assumes a leadership role in the
cultural renaissance of Africa. This framework allows for the
interpretation of NBM not merely as an activist organization but as a
cultural custodian shaping intellectual and political directions for
African societies.
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3.3 PAN-AFRICAN HUMANISM: UBUNTU
AND COLLECTIVE SOLIDARITY

At the philosophical core of NBM's vision is a tradition of Pan-African
humanism, which emphasizes solidarity, dignity, and collective well-
being. The African concept of Ubuntu—often summarized as “I am
because we are”—captures this ethos. Ubuntu positions human
interdependence as central to justice and community life, a principle
that resonates deeply with Pan-African solidarity (Tutu, 1999).

Pan-African humanism also builds on the works of thinkers such as
Cheikh Anta Diop (1996) and Kwame Nkrumah (1963), who argued
that Africa’s liberation must be anchored in unity and shared values
rather than fragmented national interests. In this sense, NBM'’'s
ideology of brotherhood and solidarity echoes Ubuntu as a guiding
principle, reaffirming its cultural and moral mandate in both local
and global struggles.

Synthesis
Together, these three frameworks—postcolonial theory, cultural
vanguardism, and Pan-African humanism, provide the analytical
foundation for this article. They illuminate how NBM's praxis links
memory with liberation, resists both visible and invisible structures of
domination, and advances a vision of cultural renaissance rooted in
solidarity and intellectual leadership.
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4.1 RESEARCH APPROACH

This study adopts a qualitative, interpretive, and historical analysis
approach, which is most appropriate for interrogating the symbolic,
ideological, and cultural dimensions of the Neo-Black Movement of
Africa (NBM). Unlike quantitative methods, which privilege measurable
outcomes, the interpretive tradition emphasizes meaning-making,
contextual depth, and the uncovering of underlying narratives (Denzin &
Lincoln, 2018). Historical analysis further enables the situating of NBM
within a longue durée of African struggles; from slavery and colonialism
to postcolonial identity formation, thus aligning with the tripartite
framework of memory, resistance, and renaissance.

4.2 SOURCES OF DATA

The study draws upon both primary and secondary sources, including:

e Archival documents: Historical records on the transatlantic slave
trade and abolition, particularly UNESCO and UN declarations and
commemorations.

e NBM charters, communiqués, and speeches: Internal documents that
articulate the philosophical and cultural orientations of the
movement.

e Pan-African conferences and proceedings: Records from continental
and diasporic forums that highlight Pan-African solidarity, resistance,
and renaissance discourses.

e Secondary scholarly works: Published books, journal articles, and
critical essays by key scholars in memory studies, postcolonial
theory, and Pan-Africanism (e.g., Fanon, Mbembe, Diop, Rodney).

By triangulating these materials, the study ensures both historical
grounding and contemporary relevance, allowing for a robust
understanding of how NBM situates itself within broader global
intellectual debates.
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4.3 ANALYTICALLENS

The analysis is guided by a triangular lens that captures the interplay
between memory, resistance, and renaissance:

e Memory Preservation: Examining how NBM reclaims African
historical consciousness through rituals, symbols, and
commemorative practices that counter erasure and affirm
dignity (Halbwachs, 1992; Assmann, 2011).

e Resistance Identity: Interpreting how NBM embodies traditions of
resistance, both historically rooted in slavery and anti-colonial
struggles, and contemporarily expressed through its opposition to
racism, neo-colonialism, and cultural imperialism (Fanon, 1963;
Rodney, 1972).

e Renaissance Vision: Analyzing how NBM articulates a forward-
looking cultural vanguardism that emphasizes unity, intellectual
leadership, and moral renewal in the spirit of an African
renaissance (Diop, 1996; Mbeki, 1998).

This tripartite framework not only aligns with the objectives of the
study but also ensures that NBM is examined holistically as both a
custodian of memory, and a driver of Africa’s cultural and intellectual
rebirth.

NBM OF AFRICA is committed to
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and mental freedom in these
challenging times.

Our motto remains SOCIAL JUSTICE AND EQUALITY/EQUITY
FOR ALL. We are steadfast in our pursuit for UHURU on

behalf of the oppressed, the weak and less privileged
members of the global village.

Since 1977 we have committed our human capital and material resources to impact
society. Notwithstanding some drawbacks, we are resolute in defining what, whom and
who we are with the narrative that best x-ray us.



5. ANALYSIS & DISCUSSION

5.1 MEMORY: PRESERVING HISTORICAL
CONSCIOUSNESS

One of the central ways the NBM of Africa situates itself within global Pan-
African discourse is through its commitment to memory preservation.
Memory here is not passive recollection but an active political project aimed
at restoring dignity and historical consciousness to African peoples. Through
its rituals, symbols, and narratives, NBM reclaims African dignity by affirming
connections to ancestral resilience. Its adoption of cultural symbols rooted
in African heritage serves as a counter-narrative to colonial distortions that
sought to erase or delegitimize African civilizations.

The role of remembrance, as Assmann (2011) has argued, lies in its ability to
counter historical erasure and sustain continuity between past and present.
For NBM, remembrance is a weapon of cultural survival, ensuring that the
transatlantic slave trade and its legacies are not forgotten but mobilized as
lessons for contemporary liberation. By embedding this memory in
organizational rituals and in its Pan-African messaging, NBM functions as a
custodian of collective African memory, bridging the pain of enslavement
with current struggles against systemic injustice. In this sense, the
Movement exemplifies Halbwachs’ (1992) insight that collective memory
provides identity and cohesion for social groups.
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5.2 RESISTANCE: CONFRONTING
OPPRESSION IN CONTEMPORARY CONTEXTS

Beyond memory, NBM embodies traditions of resistance, both in its
ideological orientation and practical engagements. While earlier
African resistance was directed against slavery and colonialism, NBM
interprets resistance in modern forms—focusing on racism, economic
exploitation, neo-colonialism, and cultural imperialism. As Fanon
(1963) argued, liberation requires dismantling not only political
structures of domination but also psychological and cultural forms of
oppression. NBM’'s resistance strategies mirror this holistic
understanding.

For example, the Movement has consistently emphasized youth
empowerment as a pathway to liberation, echoing Rodney's (1972)
assertion that underdevelopment is linked to systemic exclusion of
African peoples from meaningful participation in global economies.
By promoting skills acquisition, education, and collective
responsibility, NBM resists the marginalization of African youth.
Similarly, the Movement's anti-corruption stance challenges one of
the most pervasive neo-colonial structures undermining African
progress. Cultural rebranding efforts, particularly in distancing itself
from negative stereotypes and misrepresentations, further
demonstrate NBM's commitment to resisting cultural imperialism
and affirming authentic African identities.

Globally, NBM positions itself as a Pan-African voice of defiance and
solidarity, aligning with movements such as Black Lives Matter in
opposing systemic racism while also asserting Africa’s moral
authority on questions of justice. This global posture reinforces NBM's
identity as a movement not limited to national politics but engaged
in broader struggles for racial and cultural liberation.
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5.3 RENAISSANCE: CULTURAL REBIRTH AND
INTELLECTUAL VANGUARDISM

The third dimension of NBM's praxis lies in its vision of renaissance,
understood as cultural, intellectual, and moral rebirth. Here, the Movement
aligns with Diop’s (1996) call for reclaiming Africa’s historical achievements
and Mbeki’'s (1998) vision of an African Renaissance that fuses cultural pride
with socio-political renewal. NBM positions itself as a platform where this
renaissance is lived out through programs, advocacy, and intellectual
engagements.

At the cultural level, NBM emphasizes the restoration of African values of
solidarity, respect, and dignity. At the intellectual level, it encourages the
critical re-examination of African history and the assertion of African
contributions to global civilization. Morally, NBM underscores the importance
of justice, equity, and integrity as foundational values for Africa’s future. In
this way, the Movement does not merely look back nostalgically but seeks to
chart new horizons for Africa’s self-definition in the global order.

Recent rebranding initiatives reflect this renaissance posture. By
repositioning itself as a cultural vanguard rather than merely a socio-
political association, NBM seeks to project an image of intellectual
leadership and moral authority. This aligns with the concept of cultural
vanguardism, where movements assume the responsibility of guiding
collective identity and shaping societal transformation. On the global stage,
these initiatives position NBM as a thought leader within Pan-Africanism; one
that transforms memory and resistance into a living renaissance.

Synthesis

Taken together, the three dimensions of memory, resistance, and
renaissance demonstrate how NBM embodies a holistic Pan-African praxis.
It acts as both guardian of history and architect of the future, linking
ancestral struggles with contemporary aspirations. This dual orientation
strengthens its role as a cultural vanguard, ensuring that the
commemoration of slavery’s abolition translates into ongoing liberation and
renewal.
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6. CONTEMPORARY RELEVANCE OF
NBM IN GLOBAL NARRATIVES

The NBM of Africa maintains contemporary relevance not only within
Africa but also in global conversations about race, justice, and
cultural identity. Its philosophy and praxis contribute to reframing
African identity, advancing Pan-Africanism, and aligning with
international remembrance frameworks such as those of UNESCO
and the United Nations.

6.1 REFRAMING AFRICAN IDENTITY
IN INTERNATIONAL DISCOURSE

In international discourse, Africa has often been framed through
narratives of poverty, conflict, and dependency; a legacy of colonial
stereotyping and epistemic domination. By emphasizing dignity,
resilience, and cultural pride, NBM plays a role in reframing African
identity in ways that challenge these reductive portrayals. As
Mbembe (2001) observes, the postcolonial condition is characterized
by struggles over representation and the power to narrate African
realities. NBM intervenes in this space by asserting Africa’s historical
and cultural agency, presenting Africans not as passive recipients of
global charity but as active agents of renewal. This reframing
resonates with the wider Pan-African tradition of intellectual self-
definition and narrative reclamation.
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6.2 INTELLECTUAL AND CULTURAL
CONTRIBUTIONS TO PAN-AFRICANISM

NBM’s commitment to memory, resistance, and renaissance also positions it
as a contributor to the intellectual and cultural development of Pan-
Africanism. The Movement continues the work of earlier Pan-African thinkers
such as W.E.B. Du Bois, Kwame Nkrumah, and Cheikh Anta Diop, who viewed
Africa’s liberation as both political and cultural. By organizing symposiq,
publishing ideological materials, and engaging in advocacy, NBM provides a
platform for Pan-African intellectual exchange.

Culturally, NBM reinforces the values of solidarity, justice, and equity, which
align with the Pan-African humanist ethos of Ubuntu (I am because we are)
(Tutu, 1999). This positions the Movement as a contemporary cultural
vanguard that not only preserves African traditions but also modernizes
them for relevance in today’s interconnected world. Thus, NBM enriches Pan-
Africanism by bringing together historical consciousness, political
resistance, and cultural renaissance in a unified praxis.

6.3 ALIGNMENT WITH UNESCO/UN GLOBAL
REMEMBRANCE FRAMEWORKS

UNESCO and the United Nations have long emphasized the importance of
remembering slavery and its abolition as a foundation for promoting human
rights, cultural diversity, and social justice. The International Day for the
Remembrance of the Slave Trade and Its Abolition (August 23rd)
underscores the need to link history with contemporary struggles against
racism and inequality (UNESCO, 2023). NBM'’s role in this context is highly
significant: it positions itself as a movement that embodies the very
principles UNESCO advocates; preserving memory, resisting oppression, and
promoting cultural renaissance.

By aligning its ideological programs with these global frameworks, NBM
ensures its relevance in international narratives about freedom and justice.
In doing so, it contributes to what Assmann (2011) calls the “politics of
memory,” where remembrance becomes a means of shaping future
societies.
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This alignment strengthens NBM's international visibility, enabling it to
project itself not merely as a Nigerian or African movement, but as a
global Pan-African voice committed to justice and solidarity.

NBM's contemporary relevance lies in its ability to bridge the local
and the global. It reframes African identity in ways that challenge
colonial stereotypes, contributes to the intellectual and cultural
vitality of Pan-Africanism, and aligns with UNESCO/UN frameworks
that recognize remembrance as a pathway to justice. By doing so,
the Movement not only preserves Africa’s past but also asserts its
rightful place in shaping the narratives of the future.

7. CONCLUSION

This study has examined the NBM of Africa (NBM) through the
tripartite framework of memory, resistance, and renaissance. The
analysis demonstrates that NBM is more than an organizational
entity; it is a cultural vanguard that safeguards African historical
consciousness, embodies resistance against contemporary forms of
domination, and advances a vision of intellectual and cultural rebirth.
By reclaiming African dignity through symbols, rituals, and narratives,
NBM serves as a custodian of collective memory. By confronting
racism, corruption, neo-colonialism, and cultural imperialism, it
sustains Africa’s traditions of resistance. And by fostering cultural
pride, justice, and solidarity, it contributes to the ongoing project of
an African renaissance.

The implications of these findings are significant. They reaffirm NBM's
place within the broader Pan-African intellectual and cultural
tradition, positioning it alongside other movements that have sought
to define and defend African identity on the global stage. As o
cultural vanguard, NBM represents a living testament to Africa’s
resilience and its capacity to transform historical trauma into a
foundation for renewal and solidarity.
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At the same time, this study highlights the need for greater scholarly
engagement with African grassroots movements. Too often,
academic discourses on Pan-Africanism focus on elite political
leaders or international organizations, overlooking the contributions
of community-based movements that translate historical memory
into lived cultural practice. NBM, in this regard, offers a case study of
how grassroots organizations can simultaneously preserve memory,
resist domination, and inspire renaissance in both local and global
contexts.

In closing, it must be emphasized that the commemoration of
slavery’s abolition cannot remain a ritual of remmembrance alone. It
must inspire ongoing resistance to oppression and fuel the rebirth of
cultural and intellectual vitality in Africa and its diaspora. The NBM of
Africa embodies this mandate, standing as a reminder that
remembrance is not backward-looking but forward-driving; a living
commitment to justice, freedom, and African renaissance.
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